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FROM THE EDITOR'S DESK 


Late again, this time from a multiplicity of causes: (1) the ne- 

sssity to move the Press facilities from one place to another; (2) 

‘o birth of our youngest; (3) our own rebirth into the Russian Ortho- 
dox Church outside Russia. Our appeal for assistance in relocating 
and re-equipping the Press was generously answered...enough to re- 
roof the only available building for the Press---when it is finally 
finished (probably not before winter) it will be a good home. Enough 
to allow the entirely fortuitous purchase of a process camera...a 
$2,000 machine sold/given us by the Bible Pathways Ministry for $100 
...unfortunately can't put it to use until we acquire a much larger 
electrical generator, but when that time comes we'll be able to do 
all the plate-preparation work here, instead of running to town for 
every issue (and error). Enough to pay a share of the cost of re- 
building the little generator which will have to do for the time be- 
ing---just barely big enough to start the press we're now using, but 
nothing more. Enough to leave yet a little bit in the account to- 
ward the cost of insulation and other materials necessary to finish 
the building. 

But not enough to meet the next crisis: just when we thought all 
was well, we discovered that the IBM typewriter had developed yet a- 
nother malfunction which would have to be repaired before an issue 
could be produced. Another $30-50 into what was beginning to look 
like a dry hole. After much prayer, much thought and many consulta- 
tions, set out after a replacement machine. Having explored all the 
options, it became evident that the only sensible choice was the pur- 
chase at the ridiculously low price of $800 of the Olivetti Lexikon 
94C we are now using...a machine capable of doing proportional- 
spaced/both margins justified typesetting (too slow for the magazine 
for now) and so of really high-quality work---for only $50 more than 
the cost of a rebuilt IBM Selectric II. Again, the Lord seems to 
have blessed us richly in the shopping business...now all we have to 
do is figure out a way to pay for it! We have a pledge of $240 to- 
ward it over the next year; have the old Selectric II available for 
sale (even needing to be rebuilt, it may be worth $300-$500)...but no 
immediate resource with which to pay the Olivetti people the $850 
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REVIEW/EXCERPTS: 
The Life of FATHER JOHN OF KRONSTADT 


St. Viedioir's Seminary Press; Crestwood, [!Y 10707; 1978; paper $5.05 


It was with eager anticipation that we received the review copy 
of this recent release, hungering for more information concerning the 
life and character of our blessed Father St. John who has come to 
mean so much to us. The book leans heavily on St. ohn's own diar- 
jes (MY LIFE IN CHRIST, available in English 7 Holy Trinity Mona- 
stery, Jordanville, NY) for much of its. materi fal concerning the in- 
ner life of this nearly-contemporary parish priest: this ia no way un- 
dermines its value, for the nature of MY LIFE IN CHRIST is such that 
it is valuable to have an ordered collection of materiai from it. 

The volume provides far more material than heretofore aval le 
in English concerning St. John's life than heretofore available 
though it would seem certainly somewhat less than might be. “From the 
text it seems apparent that there are several works in Russian (al- 
though some of them were unavailable to Bishop Alexander at the time 
he wrote this biography, owing to the turmoil of the times), and it 
is certainly to be hoped that in the not too distant future “an aven 
more comprehensive Life may be made availabie. 

It would of course be foolhardy in the little space available in 
this publication to attempt to synopsize such a lengthy work. We 
have, however, always felt that it was best, when possible, to let 
spiritual works speak for themselves-~-that it serves better the needs 
of our readers to provide fairly extensive selections as an introduc- 
tion to a work than to merely talk about it. Our hope is always that 
such an introduction will stimulate a thirst for deeper reading... 
and it is our conviction that this is a work which warrants such 
reading, both because of the worthiness (and interest). of its topic, 
and also because of the quality of its writing. 

After providing some of the commonly-available information con- 
cerning St. John's family and infancy (see LIVING ORTHODOXY Vol. II 
#1), Bishop Alexander goes on to tell us a little of his nature as a 
child: 

"The life of little Vanya Sergiev was spent...under the shadow 
of the Church and, to a great extent, in the wide open spaces. All 
this was conducive to the fact that he became a quiet, thoughtful, 
meditative, but at the same time an observant boy. It is said...that 
since early childhood he loved to observe the life of nature, espe- 
cially that of plants, about which we find such tender words in his 
books. In one of his lectures he says: ‘Every blade of grass, every 


flower seems to whisper to us: Here is God! Study the remarkable 
structure of the plants and recognize God in them!' 

"We also have information about the compassionate nature of the 
boy Ivan, which encouraged some of the villagers to ask him to pray 
for them. To this period belongs a happening related by...(a) spi- 
ritual daughter and friend of Fr. John of Kronstadt.... She relates: 
‘Once, during the night, Vanya saw an extraordinary light in the 
room. He looked and saw in the light an Angel in his heavenly glory. 
The little boy was trobled, but the Aigel calmed him by telling him 
that he was his Guardian Angel.' We should mention here that the 
Orthodox Church does not encourage ‘visionary practice’, and cases of 
visions, especially among children, are rarely found in the lives of 
the saints and stories about righteous men: they are, therefore, the 
more significant." (p. 5) 

Bishop Alexander narrates the story of St. John's early difficul- 
ties with learning, their resolution by prayer and his subsequent ex- 
cellence in his studies. (How often we hear of similar events in the 
‘ives of the saints!) Having completed his early studies, he was sent 
on to the school at Archangel at the age of ten. "In the summer jour- 
neying home for his vacation, he covered a great part of the way--- 
some hundreds of versts---on foot. For economy's sake, in order that 
they should not wear out, the boy carried his boots in his hands or 
gn his back.... All around him were forests, mountains ane absence of 
human beings. It was probably these journeys that developed in the 
future Father John his love of nature, together with the capacity 
for seeing God in her, and that habit of unceasing prayer. And, 
doubtless, they also strengthened his health, endurance and will." 

Of his schooling and learning, he said to Mother-Superior Taisiya: 
"Do you know what laid the foundations of my turning to God and what, 
already in my childhood, warmed my heart with love for Him? It was 
the Holy Gospels. My father had a New Testament in Slavonic-Russian 
and I loved to read this marvellous book when I came home for my 
school-holidays; the style and simplicity of narration made it acces- 
sible to my childish reasoning; I read the Gospels, enjoyed them and 
found in them an irreplaceable consolation. This New Testament was 
with me at school. I may say, that this New Testament was my child- 
hood companion, my tutor, guide and comforter, and that from an early 
age I was familiar with it." (pp. 6-7) Another time, we are told, 
"He speaks with gratitude about the knowledge he acquired at the Aca- 
demy: ‘Although I was physically weak, I finished three schools--- 
the elementary, the secondary and the ecclesiastical, and created and 
developed three spiritual qualities: reason, heart and will.'" (p. 8) 
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This was not accomplished, however, by his own will nor with- 
out difficulty: “During the fourth year of his academic studies he 
went through a spiritual nervous crisis which expressed itself in at- 
tacks of extreme, apparently groundiess. depression. Tne priest- 
monk Michael teils us that Father Jonn fought this depression mainly 
with prayer." (p. 8) 

“During his jast year at the Academy Ivan Sergiev renounced his 

ream of becoming an Orthodox missionary among pagans. He realized 
that his own people were in need of instruction. 

"The decision to live and work in Russia matured fully when an 
appointment as priest at the Cathedral in Kronstadt, dedicated to St. 
Andrew the Apostie, was offered to him. (...) Ivan Sergiev accepted 
this offer and married the aged protopriest's daughter.... 

"The final decision to accept this position was determined by 
the fact that Ivan Sergiev saw in every incident of his life a mani- 
festation of God's will. 

“Once, whilst in the Academy...he saw clearly in his dreams a 
large Cathedral; he saw himself entering the apse through the north 
door and going out through the south one. When Ivan Sergiev visited 
the Cathedral at Kronstadt for the first time he at once recognized 
the temple of his dreams. He then understood that God Himself intend- 
ed him to work in this place." (p. 11) 

To this point, St. John's life appeared (at least outwardly) en- 
tirely ordinary and reasonable. But "remaining inwardly true to him- 
self and to his aims, Father John soon had to change nis to all ap- 
pearance ‘reasonable’ way of life.... His life became such, that 
people called him either peculiar or ‘God's fool'. People even 
laughed at him openly and declared that he was mad. Then came the 
condemnatory reports from his immediate superiors and even an inquiry 
was ordered by the higher ecclesiastical authorities. It seems that 
at one time he had more enemies than friends...and all this happened 
because among his many claims of the spirit, Father John had one spe- 
cial claim which he later expressed in the following words: 'Every- 
thing must be different in the life of a Christian: he must have dif- 
ferent thoughts---heavenly ones; different desires and longings--- 
heavenly ones; another beauty and another wealth---spiritual and im- 
perishable; other friends---friends of the spirit and not of the 
flesh.‘ The external reason for these changes was that the congre- 
gation which Father John considered himself called upon to serve, was 
the whole of Kronstadt." (p. 13) 

And a terrible whole it was---Kronstadt at the end of the 19th 
century was the human dumping-ground of imperial Russia, as well as 
a naval fortress---a place to send banished beggars, criminals and 
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tramps. From al! descriptions, a time-traveller would find it to be 
a thoroughly familar place, had he spent any time in the big cities 
of contemporary America. 

"And so Father John! showed kindness first of ail to children of 
the poor of Kronstadt. The grown-ups camé after tne children. Be- 
Yere long both children and adults became accustomed to him and he 
began to talk to them outside the city in the fiei¢s. The children 
crowded round him, the adults stood or sat...and soon the poor began 
to invite him to their homes." (p. 14) 

A characteristic incident: “Here is another story about a mer- 
chant, a widower, who was jeft with a little son and who, owing to 
iis grief, had taken to drink. His business began to suffer. With- 
sut noticing it he became a drunkard. Once he met Father John in the 
street; the latter told him that he was on his way to pay him a vi- 
sit; when they arrived Father John started ‘to persuade him to give 
up drinking and to cease walking aimlessly about the streets: ‘You 
used to be a human being,---be one again!' said Father John. With 
-hese words he got up, put on his stole and prepared himself to pray. 
‘Now, to make a beginning, let us pray’ said he. and prayed with 
sears for me, a sinner. Then he blessed me and my son, promised to 
risit us, and went.... It was if I had awakened from a long, bad 
‘ream; even our fiat seemed a nicer place. I embraced my son with 
sears of repentance. My business improved in the course of a year 
and I became a human being again." (pp. 14-15) 

Bishop Alexander dwells at lengtii and in detail upon the remark- 
able activities of St. John in establishing for the people of Kron- 
stadt what would now be called ‘social services’: workshops for pro- 
viding useful employment for the unemployed (and often unemployable) ; 
dormitory facilities for those with nowhere to sleep; a public eat- 
ing house to provide meals for those without them. The scope was mas 
sive: as a minor indicator, in 1896, 2721 persons received free med- 
ical care, and 400-800 dinners were provided daily. 

Not content with such activities, Father John also was a man who 
“could not help being a teacher, any more than he could help being a 
priest. He devoted himself entirely to teaching, just as he did to 
whatsoever he was engaged in, and this was one of the reasons for the 
success of so many of his undertakings." But he was no stilted aca- 
demic; he says “Let us endeavor to make teaching as simple as possi- 
ble; is it not a fact, that anything which has been taught in an ar- 
cificial and lifeless was proved to be of no value?" Nor was he und- 
cr any illusions about the legitimate place of academic inquiry: "In 


the first place learn the language of love, the most vital and ex- 
pressive of ail ianguages. Without this language, the know: edae of 
other languages will not bring you any benefit." (pp. 23-24} 

There is a danger, in the present cultural climate. that some 
might wish to make of St. John of Kronstadt a hero-predecessor of the 
(to be sure badly~needed) social reforms which are now in vogue.. In 
such a climate it would be all to easy to forget that St. John's 'so- 
cial consciousness’ came not from a worldly humanism. but rather, 
profoundly from the depths of his own spiritual life~--without which 
it would have been as worthiess as its humanist imitations. Father 
John's life centered in the prayer-life of the Church, reaching far 
beyond any token ritualism to its very depths. It was there that he 
found "the very power of life or, more exactly, the true genuine life. 
Father John writes: 'I die when I am not celebrating the Liturgy.’ 
And in another place: ‘There is no true life within us without the 
Source of Life---Jesus Christ. The Liturgy is the source of true 
life, because God Himself is in it; the Lord of life gives Himself as 
food and drink to the believers, gives to His communicants life in 
abundance, as He Himself says: He that eateth my flesh and diiaketh 
my blood hath evernal vife.' (dn 6:54) 

"But what is true life? True life is love as God Himself is 
Love. That is why it is only love and, finally, the encounter and 
union with God Himself which is the most important, the unique aim 
sae for BY a Christian soul and this is found in the divine Litur- 
gy. (p. 35 

"The Archbishop Benjamin (Fedchenkov), pondering about Father 
John's attitude to the Liturgy, justly writes in his book Heaven on 
Earth: 'If anyone should ask Father Jchr: what "benefit" do we derive 
from the Liturgy? he would probably lock at the interrogator with as- 
tonishment or, may be, sadness, thinking: about what benefits or re- 
sults can we talk? Everything has been given already.'" (pp. 35-6) 

Concerning St. John's radiant spirituality during divine ser- 
vices, Bishop Alexander quotes the memories of Metropolitan Anthony 
{Khrapovitsky): "Father John of Kronstadt was inspired by the spirit 
of Nicholas the Wonder-worker. He was always full of that joyful 
spirit of the glorification of God which we, sinners, know only on 
Easter-day. He was more often joyful than sad; he embodied a victo- 
rious triumphant faith." And again, of the New-martyr the Protopriest 
Vostorgov who knew him personally: "Father John was a bearer of Chris- 
tian joy. In this respect he was very near in spirit to Seraphim of 
Sarov." (p. 43) 


We have dwelt at length upon the early portions of Bishop Alex- 
*s Life of St. John of Kronstadt---perhaps with an unconsious 
that by saving the best (that is, the rest of the story of his 
and works} we may better encourage the reader £0 acquire this re- 
kable account of a most extraordinary ina. and devour it. Better 
mele allow nimself to be devoured by it. this is the true (and only 
Tegit imate) unction of the Lives of the saints: to provide for us 

a window, an ion, upon the Divine reality woiich so transfigured 
sheir lives---and so to open our own “ives =o the penetration of 

the Grace which enlivened them. This work continues to dwell at con- 
siderable length upon the liturgical life of Father John: apparent- 
.{, first-hand accounts of participants in the Liturgies he cele- 
brated (daily, for the greater part of his life---and so amply that 
thev often lasted from long before dawn until after noon) abound, and 
3ishop Alexander makes good use of them. 

The mid-section of the work is devoted largely to an organized 
account of St. John’s spirituality and insights. For those who hun- 
jer and thirst for the Word of God, it will be a valuable accounting 

--for it is apparent that St. John’s understanding and appreciation 
of Divine Truth were profound. The chapter titles are revealing: 
an the Priesthood, on Confession, on the Knowledge of Truth; Concern- 
g the Church; On the Mother of God and the Created World; On Evil, 
the Struggle for Light; Prayer; Repentaice, Fasting and Patience: 
Love for People and Contact with God; Living in the State. 

A most interesting account is provided of ‘Father John's Day’--- 
2 detailed account of a typical day after he had become nationally 
(and international ly) famous as a result of the many healings and o- 
ther miracles vriicit had been attributed to his prayers. This account 
(which we have no reason to doubt) taxes one imagination---that any 
human being coulda possibly live through day after day of such acti- 
vity and stress. At the same time, the reader is richly rewarded by 
several revealing and touching narratives of Father John's way of 
responding to the peopie who thronged about him. 

No doubt, a separate volume would be required for anything re- 
semb! ing an adequate account of themltitudinous healings and mira- 
cles which became so frequent at St. John's intercession. Nevertie-~ 
tess, the concluding chapters provide a reasonably satisfying account 

preceding the account of his last years and days. 

Having lived a rich and lengthy life, “Father John awaited death 
and, at last, death drew near. He fell ili with an inflamaation of 
the bladder. For three years...he continued to work. MSuring the last 
years of his life he was never out of pain.... But during the Litur- 
gy nature gave him a respite of an hour or two. Father John disre- 
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garded the doctor's advice and continued to fast. He celebrated his 


last Liturgy on 10 December 1908.... Thereafter (he) took communion 
daily at home. He drank holy water from the well of St. Seraphim of 
Sarov and this was all his treatment.... On 18 December Father John 


asked the Mother Superior Angelina 'What date is it today?' and hav- 
ing heard the answer he said: Thank God, two more days, we'll have 
time to do everything.’ On the 19tn ite was already semiconscious... 
In order to give him the Holy 8lood (he could no longer take solids) 
the Liturgy was celebrated in the morning.... At 7 o'clock on 20 
December 1908, in his eighty-first year, Father John died." (p.192) 

So concludes the account of his life; the funeral was as extra- 
ordinary as had been the life of the man being buried. Even the roofs 
of the houses of Kronstadt were packed with people as Father John's 
body was taken to St. Petersburg; no fewer than 20,000 people followed 
the coffin. At the Emperor's command, the cortege passed before all 
the royal palaces on its way to the Cathedral. The Liturgy was cele- 
brated by Metropolitan Anthony of St. Petersburg and Ladoga, sixty o- 
ther bishops and priests and twenty deacons. By a _pecial order, the 
requiem was celebrated in all the Churches of Russia on the day of Fr. 
John's death. 

We can only conclude this foretaste of an excellent book with 
yet another urging to acquire and read it...and re-read it. Saint 
Jonn of Kronstadt is a man of our own times---and yet one who was pro- 
foundly in, but not of, the world. He is a shining beacon on the 
path to salvation for those seeking the Light, one sorely needed in 
an ace of darkness and gloom. By his prayers, may we all be brought 
nearer to the true Light! 
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THE SPIRITUAL FACE OF FATHER JOHN OF KRONSTADT 


These selections from an article by Archimandrize ‘Constantine, criginail, published i+ Orcnceécx 2-2. 
are perhaps the most exciting materia: concerning St. cohn we have seen. Fians are beirg ; 
release later this fall of the entire work as a small book (it was crigivall, serialized’. 
is our hope :hat the sampling here presented may serve to whet <he appeczice; and it is cur grayer thet 
there may be no delay in the printing and release of the entire work, which has ceen undercanes i7 De - 
half of the St. John of Kronstadt Press by some of its friends. 


An indescribably strong impression was produced by Father John with 
his reading of the canon to the Holy Trinity and the normal Sunday 
canons before the Royal Gates. This was not a usual reading but a 
living and triumphant glorification of God, combined with weeping o- 
yer the sinfulness of human nature. During the reading the soul of 
an attentive Christian would now be filled with rapture and deep emo- 
tion, then fall under the oppressive consciousness of its sinfulness, 
then once again be roused and thrown into rapture, then again would 
be thrown into bitter tears over its sins....and such an excitable 
state in those who were praying would last throughout the entire ser-~ 
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Let us cast our minds to Kronstadt, Father John’s place of residence 
and service. What would be his typical day? He would rise at 3 AM 
and prepare himself for divine services. He would spend some time 
walking around his yard, silently saying his prayers. Around 4 AM he 
would set out for the cathedral, for matins. A crowd of pilgrims 
would be waiting at his house. Batiushka was unable to speak to al- 
most anyone individually---all were limited to receiving his bless- 
ings, they were happy even with this, they caught his hand so as to 
kiss it, they tried to touch his garments, to catch the tender gaze 
of Father John upon themselves. At the catnedral, batiushka would be 
met by a crowd of beggars, to whom he gave alms in accordance wit. a 
procedure which he had establisiied. At matins, Father John read the 
canon, and then, without leavin: the cathedral, began the Liturgy. 
The cathedral would be full and wit so many communicants that the 
services would last until noon. During the service, letters and te- 
legrams received would be brought to batiushka in the altar, and he 
would pray for the senders. Surrounded by thousands of the faith- 
ful, he would walk out of the cathedral, to set out immediately for 
Petersburg, in resporise to countless requests from the sick, return- 
ing not before midnight. and having time to rest only on the train 
from the capital to Oranienbaum-~-a period of one hour! 
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I shall never forget---recalls one observer---how once, the canti- 
cles were being sung. Father John had by that time almost arrayed 
himself in priestly vestments so as to perform Divine Liturgy. Only 
the chasupie was not on him. Quickly, in a swift movement, running 
more than walking, he came out of the altar to the choir, joined the 
singers and began to sing together with them. He sang animatedly, 
with deep faith, himself acting as choir-master. again stressing in- 
dividual words and stowing the tempo where that was required by the 
logical meaning of wnat was being sung. Experienced singers instinct- 
ively guessed these words, this tempo and rhythm, and followed him 
with no-smal]l skiil and animation. The singing, not very harmonious 
at first, quickly became melodious, strong, sonorous, mighty, ani- 
mating, flowing over the whole church, wholely filling the hearts of 
those who were praying. it was touching to look at the singers at 
that moment. It was as if some holy, early-Christian family, with 
its father at its nead, was singing, singing its victorious, holy and 


great hymns. 
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Father John would listen to the reading of the Apostle and the Gospel 
in rapt attention---sometimes nodding his head.... He demanded that 
the reading be accessible not only to the ears of the body, but also 
of the heart. ‘The Gospel,' he was wont to say to the deacons, ‘is 

not read merely to beat the air with a thunderous voice, but to beat 


the hearts also.' 
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Having read the Symbol of Faith [the Creed], Father John would add 
the following extensive prayer: 

"Confirm in this faith my own heart and the hearts of all Orthodox 
Christians; enlighten us to live worthily of this faith and this hope; 
unite in this faith ail the great Christian bodies who have disas- 
trously fallen away from the unity of the Holy Orthodox Catholic 
Church, which is Thy Body and whose Head art Thou and Saviour of the 
Body: subdue the pride and opposition of their teachers and their 
followers; grant that they may comprehend with their hearts the truth 
and salutariness of Thy Church and to unite with Her without 1lazi- 
ness; join also to Thy Church those ailing from ignorance, error and 
stubbornness of the schism, breaking their obstinacy and standing up 
against Thy Truth with the power of Thy Spirit's grace, that they 

may not perish in their resistance as did Korah, Dathan and Abiram, 
who opposed Moses and Aaaron, Thy servants. To this faith attract 
all the nations which inhabit the earth, so that with One heart and 
3ne mouth all nations will glorify Thee, the One God and provider of 
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all; unite all of us as wel! in this faith with the spirit of humi- 

iity, piety, meekness, simplicity, impassibility, patience, forbear- 

ance, mercy, compassion, and the sharing of joyfulness." 
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This was in one of the Fridays of Great Le .t in 1903, when batiushka 
usually arranged common confession. I had no intention of preparing 
for the sacrament, did not go to church bu®, having fed the baby, set 
out to meet my husband. Having left the house, I walked in the di- 
rection of the store, but suddenly turned quite automatically toward 
the cathedral. I walk up and am amazed at why confession is taking 
so long today.... (...) Then Father John faced the icon of Our Sa- 
viour, prayed silently fcr some time.... Then he faced the crowd a- 
gain---with the same appeal and again‘he kept looking to the left. 

I aven thought to myself---why is he taking such an unusually long 
time to hear confession today.... Again he turned toward the icon 

of Our Saviour and, it could be seen, was prayiiig fervently, as he 
kept wiping his eyes with his handkerchief. Suddenly...in front of 
the closed Royal Gates, closer to the people and standing a little 
off the ground, I saw, in reality, quite simply,---Our Saviour.... 
There are no words to describe the beauty of His Most Pure Face, the 
yadiance of His Eyes. He was in a white tunic, barefooted, arms 
raised to bless the people. I rub my eyes, look around on all sides, 
tremble completely from fright---and keep seeing the same thing.... 
On the following day, after Liturgy, I hurried to the Working House, 
as I knew that only there would it be possible to get batiushka, to 
whom I was Grawn with my whole soul. I arrived when all were sitting 
with batiushka at tea. He did not even raise his head at me.... He 
is told: 'Olga has arrived, bless ner to have tea.' He pours, sort 
of unwillingly, evidently; hands it without looking. I am horror- 
struck, not knowing what to think, begin to doubt myself even more... 
Batiushka is already leaving, takes the doorhandle and only then turns 
to me: ‘Olga, isn't there anything you wished to tell me?' ---I say: 
‘I did, only am afraid...perhaps I imagined all this?'... Then he 
came up to me, placed his hand on my shoulder and said: ‘Well, say 
what you wanted to say.' ---I recounted everything as it was.... He 
made me repeat it twice and said: 'Go the following Friday as well, 
and stand on the same spot.' 


Come Friday, I went to the cathedral and stood in the same place on 


the threshold. Batiushka was speaking from the ambo just exactly a- 
bout how we once again crucify Christ by our sins.... This time I 
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ently when batiushka began to pray as previously; as 
. in the very Royal Gates, the living Jesus Christ, 


looked ahead ini 
once befare 1 3: 
crucified on the Cross. ---I became somewhat nonplussed, I do not 
know how to understand why Our Lord was now on the Cross, and not 
blessing, as He cid then. On the following day, after Liturgy, I 
hurried to batiushka in the Working-House. He immediately asked me 
loudly in front of everyone: ‘Well, what did you see?' And I said 
that this time I saw the Saviour crucified on the Cross. ---And ba- 
tiushka loudly exclaimed: 'This means you have truly seen Christ!' 
Later batiushka toid me that evidently through me the Lord is indi- 
cating thet common confessions were pleasing to Him, when he himself 
wished to end them for the reason that during the pushing of the 
crowds, accidents had occured.... And the Mother of God said to him: 
‘John, continue your confessions.’ And batiushka continued, but al- 
ready with the Royal Gates opened. 
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A horrible impression was produced---recalls one dweller of Kronstadt 
---by the sick possessed who were brought to Father John in the ca- 
thedrai. During Father John's sermon, during the singing of the Che- 
rubic Hymn, but especially during the singing in Great Lent of ‘Now 
the heavenly hosts' [when the consecrated Sacrament is brought to the 
Altar]---inhuman cries were emitted, wailings or barks. Some of tne 
sick would fall to the floor, on the floor they were shaken and beat- 
en. Once when Father John was giving Communion, I stood with my 
mother in the choir-place and saw how a few men led, or, more cor- 
rectly, carried up, a woman to him. She kept propping her legs a- 
gainst each step. Her appearance was terrible. The handkerchief 
fell from her head. Her hair became aishevelled. She was waving her 
arms about and kept repeating all the time: ‘I'11 spit, I'l] spit 
anyway.‘ When she was brought up to the Chalice, batiushka told them 
to let her go and not support her. Those who accompanied her, cau- 
tiously left her. Then batiushka told the woman to cross herself. 
She crossed herself this time correctly. Batiushka asked her what 
her name was. Father John gave her Holy Communion and, calmed, sne 
walked away from the Chalice, crossing herself and repeating: ‘Glory 
to Thee, Lord, glory to Thee, Lord....’ 
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ST. JOHN OF KRONSTADT: HEALER AND INTERCESSOR 


The story has been told before, but it needs to be retold in an 
issue of LIVING ORTHODOXY especially dedicated to St. John. It has 
been only a few years since we learned of St. John, of nis life and 


works and miracies, which made him even during his lifetime in the 
last years of imperial Russia one of the best-loved and best-known of 
the men of his time. Shortly after we cam: co know of him, the feast 
day of his canonization came about, and fo: the first time a Moleben 
(a short intercessory prayer-service) was celebrated at Agape in his 
honor, with specific attention to some pressing needs of the Communi- 
ty at that time. I was uncertain whether I would even be able to 
celebrate the service, because of a severely threatening resurgence 
of a long-standing back injury which had more than once completely 
incapacitated me. 

Despite the threat and the pain, the service was celebrated as 
planned. At one point during it, I felt a minor 'pop' in my spine, 
and felt an awareness that, had the back problem been the matter of 
concern in the service, healing would have been available. I thought 
no more about the matter that evening, although at some time Matush- 
ka had remarked that my spine was visibly out of line, that I was 
‘standing crooked’. 

During the night following, I half-awakened, with a terrible sen- 
sation which I later described as feeling as if a dozen chiropracters 
had suddenly and simultaneously set upon me, crunching every bone in 
my back. I also had a vague sense that I had cried out. Waking up 
the next morning, I asked Matushka whether I had cried out in my sleep; 
she replied that indeed I had, frighteningly so. I told her of the 
sensation I had experienced, and with a certain degree of awe and app- 
rehension got out of bed, with a prayer that what I felt had happened 
might really have happened. As I stood up and took a few tentative 
steps, she exclaimed ‘You're straight’, and I was aware that while 
there was still muscular soreness from the days of stress, the ter- 
rible pain was gone. Scarcely daring to believe, I went about my 
business. To this day, although there have been occasional episodes 
of soreness in that same part of my back, I have never again suf- 
fered the disabling pain I had so many times undergone. 

Shortly thereafter, visiting at St. Herman's Monastery, I re- 
lated this story to Fr. Seraphim. His response, characteristic in 
its simplicity and matter-of-factness of those who have come to know 
the profound provision made for our healing by Our Lord: ‘Father 
John is a powerful intercessor.’ 
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AGAPE COMMUNITY NOTES 
TEMPLE OF THE ANNUNCIATION SERVICES 


SUNDAY SERVICES WEEKDAY FESTIVAL SERVICES 
Great Vigil, Saturday 6:30PM Vigils onthe Eve 6:30PM 
Morning Office and Morning Office and 

“Divine Liturgy 8:00AM Divine Liturgy 7:00AM 
Vespers 6:30PM Vespers 6:30PM 


Confessions heard before or after Vigils; at other times by appointment. 


A JOYFUL ARRIVAL 


On Wednesday 22 May/4 June the long wait came to an end. During 
the night after a pleasant ‘last evening out together’ for a long 
time, Matushka Anastasia began labor. By early morning it was appa- 
rent that the time nad come, and we began to make serious prepara- 
tions for the birth. Telephone calls were made to tne individuals 
and monasteries who had previously agreed to participate in the net- 
work of prayer during the labor and birthing. Linens and instru- 
ments were gathered, the house given a final cleanup. Lori, wno de- 
sired to be present for the birth, was called; Kathy (now seriously 
considering training as a nurse-midwife) was already here. Natalie, 
é friend wno also wished to be present, both to assist and to pre- 
pare for her own daughter's home birthing, arrived soon. And tne in- 
evitable pots of water were set to boil (they really are needed). 

As a precaution (in case of difficulties in the birtning), Mary 
Sara and Matthew went to the Zitterichs' home to play for tne morn- 
ing; in retrospect, it seems unfortunate that we didn't keep them at 
home to share in. the beautiful event. For most of tne morning, tne 
labor progressed very peacefully and gentiy. Despite some discomfort 
jin the early stages of truly hard labor, Matushka soon discovered a 
way ‘to work with the contractions (rather than isolating herself from 
them, as some natural-childbirth methods advocate) which made them 
both far more effective and less uncomfortable. (I will refrain from 
any attempt to describe this...perhaps Anastasia will be able to do 
so. in writing for the benefit of other mothers.) So effective was 
this that as 'superintendant' and baby-catcher, I was almost taken by 
surprise by the beginnings of the final stages of delivery---I nad. 
just barely time to get properly scrubbed and prepared. 

There is perhaps no way to describe for anyone who has not ex- 
perienced it the excitement of the moment of ‘crowning'---tne first 
contraction in wnich tne top of the baby's head is visible. Now the 
Jong wait is over, and it's only a matter of minutes, a few nard- 
work contractions and the joyful arrival. but no time to rush...tco 
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much pressure can increase the likelihood of tearing of tissues. At 
each contraction a little, more head visibie for a little Tonger; then 
it stays visib'e between contractions...tnen the last big one and the 
head is born. Quick motions...suction muccus from nos¢ and mouth, 
check to be sure the umbilical cord isn't wrarsed around the baby‘s 
neck...all in 2 hurry, because it must be 2 pefore the baby turns 
sideways for the delivery of the body. Careful...chere’s nothing so 
slippery as @ newborn baby. And those tense moments of waiting for 
the first gooc strong breath. ALLELUIA! e's here, and breathing, 
and obviously healthy. 

Then it's ail over but the cleaning up, and the house is filled 
with joy. and we're overwhelmed by the awareness that the whole event 
has been surrounded and covered by a cloud of Grace, embraced by tne 
prayers of the faithful. The first hours with the newborn are pre- 
cious: it's amazing how alert and attentive he is to the new world 
around him. So different from what we've seen of hospitai-born in- 
fants...and that alone makes it worth any uncertainty afd risk. 

A week later, in the simple and beautiful ceremony of tne Church, 
he was named John Adrian before the Royal Gates of the Temple, in 
preparation for his later baptism and chrismation. We ask your pray- 
ers for him, and for us his parents, as he grows in wisdom and sta- 
ture in the sight of the Lord. 
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~--Fr. Gregory 


THE FARM REPORT 


As we had anticipated this summer, there really isn‘t too much 
to report...to many comings and goings to be .able to maintain a de- 
cent garden. Surprisingly, despite all this the garden (which has to 
be searched out amongst: the weeds) has provided us with a consider- 
able quantity of foud, without the use of any power equipment except 
a lawnmower to keep the paths open. We-went through a lengthy pro- 
cess of deciding to buy a milK~cow, finding an excellent cow at a 
very low price, gathering together the $500 necessary to buy her--- 
and then reconsidering, in the Tight of the awareness that the fast 
discipline of the Church makes the milk useless (except for making 
cheese) for nearly. half the year, and that further we faced consi- 
derable difficulty in managing the cow at times when we had to be.a- 
way. No sooner had the decision been made than it became apparent 
that we were going to have to be away even more frequently than we 
had already realized...and were much relieved that we aad not gone 
ahead earlier and purchased her. 
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Even the extraction of the honey from the beshiv3s has been de- 
layed by al] the travelling and activity of the past two months. but 
by the time this issve is printed and mailed the spring ercp of ho- 
ney (weather permitting) will have been extracted and bottled...just 
in time, as our supplies are awvindling rapidiv. 

Central Tennessee has suffered with the hent along with tne rest 
of the south...dey after day over 100, with nights that only just 
barely cooled down enough to rest. Nothing like Texas or Missouri, 
but the worst heat wave' anyone here can remember ever. Mercifully, 
it has now,broken and we’re back to fairly normal summer weather.... 
days 86-90", nights almost cool enough to require blankets. 

One of these days we're going to have done with motor vehi- 
cles, but apparently not quite yet. We had thought to be able to 
make do with only one, and after a lengthy wait for the right one 
purchased a ‘69 crew-cab Dodge 4x4 pickup; sold the Chevy II (which 
was rapidly wearing out}; advertised tne 2-ton fiatbed Ford for 
sale. dust then, we were provided with the best source of income 
we've ever had...using the flatbed to haul loads of random-widtn 
jumber, available from a nearby sawmill] so inexpensively as zo bs 
a real bargain for most farmers even while rewarding well cur work. 
Then, it became apparent (a) that the Dodge was not very suitable 
for long-distance travel (too rough-riding as well as gas-hungry) 
and {b) that we were going to have to de a lot more such travel than 
we had anticipated. So now we’ve done tiie must improbable thing of 
all: purchased a ‘72 Ford LTD Station Wagon. While its improvement 
in gasoline. consumption over the Dodge may be minimal, it is obvi- 
ously much better suited to lengthy travelling...and in excellent 
condition. It was inexpensive enough that we. can reasonably hope to 
use it through this fall and then resell] it for nearly wat we have 
in it if it seems not to be needed any longer. 


DORMITION FESTIVAL 


The festival of the Yormition of Our Lady falls on Thursday 15/28 Aug- 
ust. As in the past, it.will be celebrated especially as a patronal 
feast of the Community (marking the seventh-year of tne Cominity’s 
life here). We would welcome the presence for that occasion for any 
of our friends who may be able to join us-~-either for tne uay itself, 
or for. the weekend following. As always, we would appreciate advance 
word from overnight visitors. 
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NEW ‘NAMES FOR OLD FACES 


For good reasons of canon and Church economy (literally "house- 
ruling’), it wes deemed wisest that those members of the Community who 
had not previousiy received proper Orthodox baptism be accepted into 
the Russian Orchadox Church Outside Russia by baptism and chrismation. 
It is. lang-stending Grthodex Christian custom that chiicren (and adult 
converts) be given in baptism the name of a Saint {or sometimes angel) 
under whose patronage they are thereby placed. 

Accordingly. when the previous Fr. Den was baptized and chrisma- 
ted at the Church of Our Lady of Kazan in Newark he was given the name 
Gregory, after the New-Hieromartyr Gregory. Patriarch of Constantino- 
ple martyred by the Turks (feast-day 10/23 April). When the previous: 
Matushka Jackie was baptized and chrismated here at the Community, 
she was given the name Anastasia, after the Great-Martyr Anastasia, 
martyred under Diocletian (feast-day 22 Dec./4 Jan.). 

So it is now Fr. Gregory and ‘Matushka Anastasia. Mary Sara and 
Mattnew remain the same, already being blessed with good Orthodox 
names. Obviously, this change of names is going to lead to some con- 
fusion, to some occasional amusing moments. Nevertheless, we do de- 
sire to use them. The retraining of our own tongues and heads will 
be the most difficult of all! 
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FORTH AND cACS 


This has bee: a summer of wanderings. and the and is not in view. 
Two trips to New York within a month for Fr. Gregory already past. 
Matushke and the children stayed at home during the first, then tra- 
velled to visit with her family in Alabama during the second. Next 
week (hopefully this issue will be mailed beforeiand) we travel to 
the parish at Huntington, WV for a three-day seminar in liturgical 
music conducted by Fr. Ioanniki and Br. Isaac from Holy Trinity Mo- 
nastery; it is to be hoped that we may be accompanied by one or more- 
of the Zitterich family. Fr. Gregory is to conduct a wa-kend. parisn 
retreat at the Church of Our. Saviour in Indianapolis 19-21 Sept.(NS} 
and that trip will pernaps be extended for a brief visit with his 
family in Fort Wayne. 

God willing, our prayer for an extended pilgrimage this fall 
will be answered. Though the cost is prohibitive, a substantial be- 
ginning was made with the sale of tne old truck-camper wnicn had for 
so many years done good service as Agape's guest-lodge (but wnich 
was showing signs of deterioration from sucn use); odd bits of money 
have been added to the packet of travellers’ checks since. Though 
much more is yet needed, we will begin the trip witn whatever we may 
have been able to accumulate...and pray to be able to continue and 
get home well-fed and well-gassed! 

The trip is conceived as an opportunity to meet as many of our 
newfound brethren in the Faith as possible (including several old 
friends we have known only by correspondence); to spend some sub- 
stantial time in some of the spiritual centers of the Russian Ortho- 
dox Church in this country; and, hopefully, to reach so far as the 
burial-site of St. Herman of Alaska on. Spruce Island near Sitka. 
Even though October/November is not the ideal time for such travel 
in some ways, it seems the only time which is possible for us...and 
we're well aware that any such travel may be entirely out of the 
question by the time another year rolls by. 
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A LONG JOURNEY 


It's been e tong and joyful journey in faith which has finally 
led Agape Community to its newfound place in Holy Orthodoxy as a ca- 
nonically established community of the Russian Orthodox Church Out- 
side Russia. Some of ovr longtime readers and friends are already 
aware of some of the stages of this pilgrimage. Nevertheless, we 
would like to take this occasion---in this issue of LIVING ORTHODO- 
XY long-delayed by the final stens of the srocess---to share in some 
detail the whoie story, and our joy in it. 

When Agape was established some years ago, it was as part of 
an uncanonical American Orthodex jurisdiction---an attempt to live 
in the Faith unfettered by the cultural and ethnic ties of the older, 
‘immigrant’ Orthodox Churches. At that time, perhaps nothing else 
would have been possible...in any event, that was where we found 
ourselves, and we had no contact of any sort with any other Ortho- 
dox jurisdictions. To all intents and purposes, we were left alone 
in the hills of Tennessee with the liturgical books of the Church, 
the writings of the Fathers, the Holy Scriptures and our own prayer 
as our sole guides. For quite some time, these seemed adequate to 
our spiritual needs as best we were able to understand them. 

Some two years ago, we began to be increasingly aware of the 
inadequacy of this spiritual hermitage---we simply weren't suffici- 
ently mature in the Faith to 'go it alone'. While we had (at that 
time) no sense of being ‘outside the Church', we increasingly felt 
the need for greater contact with others who had had the opportunity 
to mature in the Faith from birth, who had been nurtured and grown 
in the rich soil of Orthodoxy from an earlier age---and who had not 
to fignt the battie of liberation from the rationalist mind which 
was so deeply ingrained in us. 

This awareness led to a pilgrimage immediately after Pentecost 
two years ago. Despite the unpleasant expectations which popular 
rumor and hearsay had *%stered in us concerning the Russian Ortho- 
dox Church Outside Russia (the 'Synod'), we ‘braved the lion' and 
paid a visit to Holy Trinity Monastery in Jordanville, NY---our 
first live contact with the Synod, and one of the earliest with any 
of the immigrant Churches. We did not know what to expect, but 
were prepared for anything. Fortunately and providentially, we 
were very warmly received; the few hours we spent there at that 
time were such as to assure that our minds and hearts would be open 
to further inquiry. At the same time began the discovery that far 
from being a strictly immigrant Russian Church which cared little 
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sabres, and other fabrications of the rumor-will.. the Synod was 
firmly committed to the proclamation of tne true Orthodox Faith in 
its new geographic and cultural setting...but without compromise or 
dilution .of the Faith. 

It was not long before the thirst for more and deeper contact 
with our elders in the Faith led to a much longer, and more pointed, 
pilgrimage. Agape's pastor (then Fr. Donald, now Fr. Gregory--~- 
see 'New Names for Old Faces') journeyed by thumb express to the St. 
Herman of Alaska Monastery in northern California, for a brief vis- 
it and lengthy conversations and counsel. While the trip was in no 
sense undertaken in pursuit of the Community's entry into the Synod, 
it inevitably had overtones of such an inquiry. Most of all, it 
served to deepen our awareness of the inadequacy of our own spi- 
ritual resources, and a sense that the depth and maturity of Faith 
which we sought could indeed be found amongst the clergy and people 
of the Synod---and perhaps only there, of all the many Orthodox ju- 
risdictions present in this country: Everywhere else we looked, we 
‘saw compromise, ‘modernization’, a capitulation to ‘the worlda'. 

Nevertheless, we hesitated, and for quite some time continued 
in our old association---hesitated in large measure because of conti- 
nuing insistence by some that we were not seeing the ‘real Synod', 
but only its best face. Perhaps our hesitation also came from that 
besetting demon of rationalist man...the determination to be the cap- 
tain of one's own destiny. In this muddle we continued for a year 
eee constantly reading, praying, searching for the Lord's 

iil. 

Our first contacts with the. Synod had been with monastics...and 
both of them good and rewarding. This past winter we had our first 
contact with an ‘ordinary parish'-~--the Church of Our Saviour in In- 
dianapolis, IN (incidentally, now our nearest ecclesial neighbor). 
Largely a parish of converts, English-speaking, recently received 
into the Synod from the Orthodox Church in America (the Metropolia), 
Our Saviour was perhaps the ideal introduction to ordinary Church 
life in the Synod. There, as before, we were warmly and generous~ 
ly received, and treated as brothers and sisters in the Faith--- 
but always with the clear reminder that our position outside the 
historic limits of the Holy Orthodox Church was anomalous and not 
in our best interests spiritually. 

It was during Great Lent that hesitancy turned to determination. 
We realized that once decisive steps were taken, once a firm deci- 
sion had been made, there could be no turning back. For us, to de- 
cide that the only clear remnant of the true Orthodox Christian 
Faith---the only identifiable institutional body which was uncom- 
promisingly and unwaveringly committed to the Apostolic Faith as it 
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has been hanced down from generation to gensration for nearly two 
n 


thousand years - was founc in the Russian Orthodox Church Outside 
Russia. was cbout to decide that we could 7ive nowhere else in the 
Fiith in gaos conscience. The first informal inquiries were made 

or our vehel? by Fr. Stepher of the Church of Our Saviour at our ex- 
plicit: request. almost Simuitaneously, Br. isaac of Holy Trinity 
Monastery ticde similar inquiries. At the same time, we received a 


very encouraging and strongly-worded lettes from Fr. Ephraim of Ho- 
iy Transficur=tion Monastery in Boston, lovingly insisting upon the 
necessity fcr us to abandon our ‘fringe’ pasition in the Church and 
comé in our of the cold. (These latter coutacts had arisen out of 
the publication of the last few issues of LIVING ORTHODOXY). 

During Fascha, with much prayer, fear and trembling---for we 
were Still uncertain as to wnat sort of reception awaited us, espe- 
cially as regarded the future of the Community sacramentally (there 
certainly being 2 possibility that the Synod would neither recognize 
the priestly orders of its pastor, nor consent to expeditious re- 
ordination)---the first decisive step was taken. A telephone call 
to Fr. Vladimir Shishkoff of Newark, NJ, who takes a special interest 
in converts and covvert parishes, allayed all fears. It was re- 
ceived with the sane warmth and generosity which we have come to see 
as normal. Fr. Vladimir's response could be summarized briefly: 
‘The matter has already been discussed with Bishop Gregory (of Man- 
hattan) and Metropolitan Philaret; come to New York as soon as pos- 
sible so that everything can be gotten in order. 

The visit to New York had to await the arrival of the Communi- 
ty's youngest member (see ‘A Joyful Arrival’); the interval was a 
time of yet more fervent prayer---that the bishops to whom we had by 
that time committed our spiritual lives would not see fit long to 
leave us in a sacramental desert. (For our non-Orthodox readers, it 
is perhaps necessary to explain that normally a priest only functions 
sacramentally under the authority of his bishop; having withdrawn 
from our earlier jurisdiction, we were without the celebration of 
the Sacraments pending the action of the Synod.) 

A week after the baby's birth, Fr. Donald (now Fr. Gregory) was 
on the highway, thumb upraised, headed for New York. The trip, as 
has so often been the case, was swift and peaceful. Upon arrival, 
it became immediately apparent that the intent of Viadyka Gregory 
was to reguler‘zs cur position as expeditiously as possible. How- 
ever, certain canonical complications and considerations of ecclesi- 
al polity anc wisdom dictated that this was not to be accomplished 
simply or instantly. 

There is no need here to explain in detail all the reasons. 
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Suffice .% <. say that during the following week the onetime Fr. 
Donald was given a proper Orthodox baptism and chrismation by Fr. 
Viadimir at the Church of Our Lady of Kazan in Newark; that shortly 
thereafter (the weekend of July 4NS) Fr. Vladimir, accompanied by 
his nephew Alexey and Br. Isaac, made the long trip to Agape to bap- 
tize and chrismate the one-time Matushka Jackie and the new baby; 
to receive by chrismation Mary Sara and Matthew; and to enroll as 
catechumens the Zitterich family. The following week, the candi- 
date-for-ordination Gregory returned to New York (this time by air) 
---there to be ordained deacon on the Apostles’ Feast (29 Junes12 
July) and priest the following day, by sishop Gregory of Manhattan 
at the Cathedral Church of Our Lady of tne Sign in New York City. 
With much joy, the long journey was accomplished. We vejoice 
in our newfound brethren in the Faith, in our warm acceptance into 
the heart and soul of the Christian Faith. And yet, our sense is 
not so much one of having ‘arrived’, as one of having just begun--- 
there lies before us the lifelong pilgrimese and labor of the emp- 
tying of ourselves, our petty ego-centered desires, in favor of the 
infilling of Christ-God. ‘Uniess the Lord build the house, they la- 
bor in vain who build.’ 


FEEEEE TERETE EEE FEET EFF TEPER E ES Ett 
AN OPEN LETTER 
TO OUR BRETHREN OF THE AMERICAN JURISDICTIONS OF HOLY ORTHODOXY 
Monday 15/28 July 1980; Feast of St. Vladimir 


Peace and greetings in the Lord Jesus the Christ! 

The forthcoming issue c? LIVING ORTHODOXY which should reach you in 
the near future will detail the history and recent events through 
which Agape Community has moved from its previous position as a cano- 
nically established community of the Archdiocese of Philadelphia to 
canonical union with the Russian Orthodox Church Outside Russia. It 
is not the purpose of this letter to duplicate that material, but ra- 
ther to state as clearly as possible the reasons for that decision on 
our part, and if possible to lay to rest some of the myths concerning 
the Synod which are common amongst those who have had to rely upon 
hearsay for their information (as indeed did we also in the not too 
far distant past). 


Despite our slight uneasiness with the canonically anomalous position 

of ‘American Orthodoxy’, it was not a concern for ‘canonicity' in some 

juridical sense which ied us to the Synod; far less so any concern to 

be ‘in'---indeed, the Synod would have been a peculiar choice in that 

case! However, a concern for the canonical tradition of tne Church 

was indeed a part of the motivating force-~--for the Church is founded 
a ee 


upon order, not upon chaos. Indisputably, the great Councils with- 
out exception were quite explicit in their prohibition of sacramental 
sharing (indeed, even prayer in common) with those who by their false 
teaching set themselves apart from the Church. While we are unaware 
of any instance in which any explicitly false teaching has been de- 
liberately propagated by the hierarchs or clergy of the Archdiocese 
of Philadelphia or any of the other dioceses with which it is in com- 
munion (without proper corrective action being taken), we ARE aware 
of numerous instances in which clergy and hierarchs of these dio- 
ceses have wilfully given Holy Communion to non-Orthodox, and worse 
yet ‘concelebrated' with them. While we desire as deeply as any the 
restoration to the fold of the Church of all who may have fallen a- 
way from it, even unwittingly (though this could scarcely be said of 
concelebrating hierarchs of the Roman persuasion), it is abundantly 
evident that the universal Tradition of the Church prohibits such 
means to be used for the desired end. 


In our own past, we have been guilty of the same error, but such past 
failing provides us with no justification for continuing in the prac- 
tice, or continuing under the spiritual jurisdiction of a bishop who 
does so. Despite the gravity of this concern, it was a far more im- 
mediate and personal need which provided most of the spiritual ener- 
gy necessary for the lengthy journey in faith which led us to the 
Synod: the awareness, as we grew in the Faith, that (laying aside 
questions of ‘sacramental continuity', ‘validity of orders', etc.) 
there neither was nor was likely ever to be in tne ‘American Ortno- 
dox' community a true depth and maturity in the Faith---for we were 
all converts, all book-learned, struggling valiantly (even if per- 
haps vainly) to become what at best we could only learn to think. 

We were the blind Teading the blind, despite the best and most honest 
possible effort to appropriate the riches of Holy Orthodoxy---for in 
the last analysis, ‘How shall they learn without a teacher?' 

Briefly, let me take the opportunity to dispel some of the rumors 
which conditioned our early approaches to the Synod. Wnile there must 
be some such persons somewhere, I have yet to talk with anyone whose 
attitude seems to be that God only speaks Russian, or that everyone 
except those who belong to the Synod is obviously damned. i have yet 
to encounter a 'Tsar-worshipper'...altnough I have certainly encoun- 
tered a few who speak of the imperial family witn great respect, and 
many who regard them as among the multitudes of new-martyrs to tine 
communist regime. Never once have I encountered disrespect or ugli- 
ness directed toward those of other Orthodox jurisdictions, of nondr- 
thodox denominations, or non-Christians. On the contrary, everywnere 
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nothing but the most obvious charit, and concern.. 
suievates into a mushy everybody's~gonna~c.-¢k Tiber- 
alism. ‘tstory is the clearest possible antidote te the 
myth thac t: is concerned only with ministering to a dwind1- 
ing and aging Immicrent population: a great deal af personal energ: 
time and financial resource was expended, both h:; individuals and 
the Church officially, in the interest of allowing Agape to enter as 
smoothly as possible into the Synod, and not to isave even so small 

a Community for any lengthy time without the Sacrzments. 


It is commoniy rumored that the Synod is ‘antiSemitic'. It wor:?d be 
absolutely astonishing were there no antiSemitic individuals therein 
and it is undoubtedly true that Russia has a rather grim past (and 
present) in this matter...but perhaps Americans would be wise not tc 
throw too many stones too quickly. Such a rumor no doubt arises in 
part out of a ‘liberal’ tenden:y to want to rewrite history in an at~- 
tempt at overcompensation---and then toa be outraged at a Church who 
insists upon retaining the historically and scripturally accurate 
hymnody which does not shrink from ide tifying a people as the pers<- 
cutors of Christ. 


Let this letter conclude, dear brethren, with an invitation to each 
of you to consider the matters which have led us to our present posi- 
tion, to consider the kindness and generosity with which we have been 
received. If, as I pray it will, this finds any resonance in your 
own hearts, please be assured that I am completely available to you 
in whatever way may be needed to be of assistance in your own spirit- 
ual pilgrimages. We have not left our former association out of any 
hatred, malice or anger, but rather with the prayer that by the Lord's 
Grace we may all be one in the fullness of the Faith. 

In His Love and Service, 

Father Gregory 

{previously Fr. Donal<} 
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WHAT IS "THE SYNOD"? 


Consider this to be a thumbnail Church history...everything is 
much simplified and abbreviated, for the sake of clarity and brevity. 
In the years after the Death and Resurrection of Our Lord, after the 
Descent of the Holy Spirit at Pentecost, the Church spread rapidly 
over the ‘civilized’ world. Despite numerous struggles with false, 
heretical teachings and sects, it retained a unity of faith and wor- 
ship, whicn depended upon faithfulness to the Apostles' teaching, ra- 
ther than upon any monolitnic structure. In each place, the Church 
centered and gathered around its bishop---the sacramental descendant 
of the Apostles. In due time, the Churcn spread into what is now 
Russia; the Holy Scriptures, liturgical books, and writings of the 
Fathers were translated into the local languages and with the pas- 
sage of the years Russia became one of the most solidly Christian 
cultures the world has known. 

Shortly after the evangelization of Russia, tnere arose the most 
serious threat to its unity the Church had ever known---a threat per- 
taining to the fundamental structure of the Church. The Patriarch 
of Rome (also known as the 'Pope'), inheritor of one of the ancient 
episcopal sees, claimed for himself (and his successors) the right to 
function as the supreme head of the Church, to be himself the court 
of last appeal and the final authority in all disputed questions. 

In that role, he assumed the authority to make an alteration in the 
text of the Creed, the fundamental statement of Faith of the Church, 
which had been adopted and ratified centuries before by a series of 
ecumenical councils---gatherings of bishops from all over the Church. 
The Christians of western Europe, who were already within the legi- 
timate sphere of authority of the Pope, submitted to this claim. 

The rest of the Church responded with a resounding NO. As a result, 
Rome (and the rest of the western Cnurch) went its own way, and was 
separated from the continuity of the historic One, Catholic and Apo- 
stolic Church. (Several centuries later, what are now known as the 
various protestant denominations arose by division from what was by 
then known as the 'Roman Catholic Church', and later by internal di- 
visions amongst themselves. ) 

With the fall to the Muslims of the Byzantine Empire, the Church 
in Russia (the ‘Russian Orthodox Church') was left in some measure in 
isolation from the rest of the Orthodox Churches. {As had been the 
case from its very beginnings, local Churches in various cultural con- 
texts were largely self-governing, united by Faith and worship, not 
by bureaucratic structures.) Not without tribulations, it grew and 
flourished even till the present century---its mission work reached 
even as far as Fort Ross, near present-day San Francisco, CA. As the 
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political turmoi! of Worid War I and the ycars preceding the Bolshe- 
vik Revolution reached a climax, it becanie apparent to the Patriarch 
of Moscow Tikhon of Blessed Memory, that tnere was a serious possi-~ 
bility that normai Church tife within Russia, and also for emigrant 
members of the Russian Orthodox Church, misht become impossible. In 
this atmosphere, he made provision for such an eventuality, issuing 
a directive for the guidance of those who might survive the impending 
catastrophe with some freedom of action. Pursuant to this directive, 
there was established (when the revolution had completely disrupted 
all normal and free communication between Kioscow and those Russian 
Orthodox Christians beyond the limits of revolutionary Russia) a Sy~ 
nod of Bishops for the government of the Russian Orthodox Church 
Outside of Russia--~headquartered first in Constantinople, then in 
present-day Yugoslavia, then in Germany, and finally in New York Ci- 
ty. At the time of its establishment, the authority of the Synod 
was accepted universally by all Russian Orthodox bishops outside the 
sphere of control of the Soviet government. In the early years, the 
apparent role of this Synod was as an interim, caretaker Church admi- 
nistration, pending the restoration of normal communication with the 
patriarchal see at Moscow. 

With the passage of time, it became apparent that such a resto- 
ration was not to occur soon, if ever. Meanwhile, there came about 
also (after several years of courageous resistance by Patriarch Tik- 
hon and his successor-delegates in office) the unhappy capitulation 
to the Bolshevik state by Metropolitan (later 'Patriarch') Sergius--- 
a capitulation which continues in effect to the present day, with the 
unhappy spectacle of an ‘official Russian Ortncuox Church' which pub- 
licly and vehemently denies that there either is or has ever been any 
religious persecution in the USSR. Consequently, the Russian Ortho- 
dox Church Outside Russia (the ‘Synod') appears to be the remnant of 
the Church (in spiritual kinship with those brave and unknown souls 
inside the USSR who continue a persecuted and genuine Christian life 
and practice in the ‘Catacomb Church’, as well as those few of the 
official state Church who dare to live the Faith, rather than playing 
a masquerade)--~and so is responsible for the proclamation of the 
Gospel wherever she finds herself. 

There are several other bodies, in this country and abroad, which 
are in some sense ‘Russian Orthodox’; only two of these concern any 
of our readers. There are present in this country a few parishes of 
the state-approved ‘Russian Orthodox Church'---commonly known here as 
the 'patriarchal Church'. For reasons best known to themselves, when 
the Soviet government found it advantageous to allow internavional 
activity by the Church structure it sponsors and controls, some of 
the parishes in this country placed themselves under its authority. 
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Far more widespread and better-known ‘s the "Metropolia", now 
known as the "Orthodox Church in America" ‘"OCA"). Constituted his- 
torically of parishes and clerics who were et one time under the ju- 
risdiction of the Synod of Bishops, then went into schism from the 
Synod, this body has sought and receivec nu the Soview-dominated 
Russian Church its establishment as an auiocephaious (self-govern- 
ing) local Orthodox Church. This status “s not generally recognized 
by the other Orthodox Churches. 

It is not the intent of this article (nor of this publication 
in general) to engage in polemic against other Orthodox bodies or lo- 
cal Churches, but rather as best possible to clarify the confusing 
and difficult situation which exists in the Church today. It might 
be best to conclude the matter with a statement which comes from our 
earliest contact with the Synod. Concerning those who are outside 
the Church, a wise bishop was said to have told an inquirer: 'God 
will take care of the others in His wisdom and mercy; YOU be Ortho- 
dox. Unhappily, it appears that (in this country, at least) the 
Russian Orthodox Church Outside Russia is the only body clearly and 
uncompromisingly committed to 'being Orthodox' first and foremost, 
and so proclaiming the true Faith of the Fathers as ‘in, but not of, 
the world’. 
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"VLADYKA JOHN OPENS THE DOOR!" 


So exclaimed a delightful lady whom I met at the Church headquar- 
ters in New York City when I told her of my visit two years ago to 
the sepulchre of Vladyka John Maximovitch in San Francisco. I nad 
been sent there by the insistence of Fr. Seraphim at St. Herman's Mo- 
nastery, and despite the difficulties of hitch-hiking into and out 
of such a large city, arrived and departed without the slightest com- 
plication or delay. I was unable to reach the Cathedral in time for 
the morning services, and so found the doors locked when I arrived. 
The bookstore down the street was closed for the day; I began to sus- 
pect I was going to have to spend the day on the streets, return for 
the evening service...and then worry about what to do for the night. 

Amazingly, I was able to locate the telephone number for a long- 
ago friend; more amazingly, he was home when I called...so the worry 
about the night vanished. Even while I was on the phone with him, | 
Saw across the street someone go to the Cathedral door and enter. De- 
termined to gain entry, I went to the enormous west doors and knocked 
as loudly as possible...and soon was greeted by a young man who asked 
what I sought. I told him, answered affirmatively to his inquiry as 
to whether I were Orthodox, and was shown through a series of locked 
doors to the Sepulchre in the crypt beneath the Cathedral. 

There followed an indeterminate time of the most peaceful and 
profound prayerfulness I had ever known, terminated only by the apo- 
logetic necessity for my guide to leave on other business. While the 
time of prayer itself had been essentially without conceptual content, 
I was aware of it later as above all a prayer for guidance in the 
then-forming question as to whether I should petition for acceptance 
into the Russian Orthodox Church Outside Russia (of which Vladyka 
John had be2n such a shining light), and for his shepherding and in- 
tercession. After a few minutes before the Ikons in the Cathedral 
proper, I left and turned up Geary Boulevard, chanting Alleluia un- 
der my breath...and barely managing not to break fortii into unre- 
strained song. 

In the difficult and uncertain months which followed, Vladyka 
John's photograph hung (and continues to hang) in both home and 
Temple, and from time to time I anointed myself (and the others of 
the Community) with oi] from the lamp which burns at his Sepulchre. 
There are those who revere him as a saint (even though not yet for- 
mally recognized by the Church), remembering his love and care for 
them and witnessing to the miraculous healings which seem to have oc- 
curred by his intercession. To their number perhaps must be added 
this improbable 'door-opening'. 

---Fr. Gregory 
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WORTHY TO BE READ.... 


ORTHODOX AMERICA raptaces and incorporates NIKODEMCS; P.O Box 372, 
Etna, CA 96027. $5.00/yr. (students $4.00). The first issue of this 
new monthly Ortnodox newspaper has just arrived: to all appearances 
it is a welcome addition to available English-language periodicals. 
Actually, to caii it a newspaper is perhaps misleading, for its ma- 
terial is far more substantive than that founc in most publications 
of this format. Short lives of the saints, selections from the works 
of recent and contemporary spiritual fathers and teachers, and sub- 
stantive basic material concerning the Orthedox Christian Faith—do- 
minate its pages. A ‘mission page’ is devoted to information con- 
cerning Orthodox missionary and outreach activity (in the next issue, 
this page will be devoted to the work of Agape Community). A good 
review of Fr. Dmitri Dudko's OUR HOPE completes the premier issue. 
May the Lord's blessing be upon this work! Your support and sub- 
scription is encouraged. 


THE WITNESSES OF JEHOVAH, Holy Trinity Monastery, Jordanville, NY 
13361, 75¢. By The Rev. A. Kolesnikoff, this work which has been in 
print for many years is quite timely for those who may have to con- 
verse from time to time with door-to-door canvassers of the 'Jeho- 
vah's Witnesses’. The short and szadable work is a sufficiently 
thorough analysis of the teachings and methods of the Witnesses to 
well-prepare Orthodox Christians for a meaningful response to the 
misconstructions of Holy Scripture which dominate the activites of 
this group---who are in fact, despite their protestations to the con- 
trary, not Christian at all by any meaningful definition of the word. 


A COMMENTARY ON THE DIVINE LITURGY, Nicholas Cabasilas; St. Vladi- ~ 
mir's Seminary Press, Crestwood, NY 10707; 1977, $4.50. (May also 
be obtained from the Synodal Bookstore, 75 E. 93rd St., NYC 10028) 
An excellent and classic examination of the Orthodox Liturgy, dating 
from the 14th century. An introduction provides background mater- 
ial for those not thoroughly familiar with the Liturgy of St. John 
Chrysostom. The commentary is detailed, providing much valuable 
spiritual insight...and also an eloquent testimony to the durability 
of the Liturgy which lies so much at the heart of our spiritual life: 
only very rarely is an explanatory footnote required by some minor 
alteration over the centuries. 
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(including ribbons, etc.) the Press owes them. Any help would be 
greatly appreciated (and, of course, tax-deductible). 

Obviously, we have made a prayerful judgement, with the wise 
counsel of our spiritual elders and our bishop, that the work of the 
Press should, God willing, continue and expand---both in quality and 
quantity. Equipment acquisition decisions have been based on that 
assumption, with trust that the Lord will, through his people, pro- 
vide for the necessary financing. Hopefully, we won't get ourselves 
into hot water through deficit financing! 

Barring unforeseen complications, the next issues of LIVING OR- 
THODOXY will follow closely upon this one...#4 in late August and #5 
in late September; then #6 in December (see ‘Forth and Back' in Agape 
Community Notes). As always, we welcome letters and material for 
publication from our readers...let us hear from you! 


FROM THE PRESS 


The Sacramental Life, original edition $1.50 Christianity or the Papacy (Nikodemos Pr<-.) . 
LIVING ORTHODOXY, back issues ea. wal —0.75 
Agape Community Newsletter, '73¢'78 10.00 IN PREPARATION: an alphabetic index to tle 


calendar of saints; prepublication: $3.50 
Reprints: Most articles from LIVING ORTHODOXY will be reprinted on request at 10¢/sheet + postage; the 
initial order for a reprint must be for at least 100 copies. 
Postage/handling: orders to $5.00, 50g; to $10.00, 75¢; to $20.00, $1.00; over $20.00 postpaid. 
QUANTITY RATES on any items on request. 


SUBSCRIPTION RATES: 
One year (6 issues) $5; 2 years $9; 3 years $12.50. Gift subscriptions (by regular subscribers) $4/yr. 
Parish packets (individually addressed or sent in bulk) $4/yr. each for 5 or more. Free or reduced 
rates to those unable to afford regular subscription rates. 
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St. John of Kronstadt Press 


Rt. 1, Box 171 
Liberty, TN 37095 


From the Editor's Desk 
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KRONSTADT 
The Spiritual Face of 
FATHER JOHN OF KRONSTADT 
St. Jonn of Kronstadt: 
Healer and Intercessor 
AGAPE COMMUNITY NOTES: 
centerfold 
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